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Abstrak: Tulisan ini bertujuan untuk mengidentifikasi peran Lembaga Pendidikan NU dan 
Muhammadiyah dalam mencegah potensi radikalisme di Lamongan dan Malang yang cukup 
dikenal sebagai basis Radikalisme. Dalam penelitian ini, metode yang digunakan peneliti termasuk 
dalam penelitian lapangan, dan menggunakan perspektif fenomenologis. Hasil dari penelitian ini, 
yakni lembaga pendidikan memiliki peran penting dalam memutus mata rantai radikalisme, seperti 
yang dilakukan oleh lembaga pendidikan Nahdlatul Ulama dengan nilai-nilai Aswajanya dan 
Muhammadiyah dengan nilai-nilai al-Islam dan kemuhammadiyahannya. Keberadaan NU dan 
Muhammadiyah, dapat menjadi lokomotif toleransi dalam menyikapi keberagaman dalam internal 
muslim maupun antar agama yang dalam kesehariannya tidak lepas dari berbagai macam 
perbedaan. 

Kata Kunci: Nahdlatul Ulama, Muhammadiyah, Radikalisme, Toleransi. 

Abstract:  This paper aims to identify the role of NU and Muhammadiyah educational institutions 
in preventing the potential for radicalism in Lamongan and Malang, which are well known as the 
basis of radicalism. In this research, the method used by the researcher is part of field research and 
uses a phenomenology perspective. The result of this research is that educational institutions have 
an essential role in breaking the chain of radicalism, as Nahdlatul Ulama educational institutions 
did with their aswaja values and Muhammadiyah with their al-Islam and Kemuhammadiyahan 
values. The existence of NU and Muhammadiyah can be the movement of tolerance in addressing 
diversity within the internal of Muslims or among other religions, which in their daily lives cannot 
be separated from various kinds of differences. 

Keyword: Nahdlatul Ulama, Muhammadiyah, Radicalism, Tolerance. 
 

INTRODUCTION 

Radicalism has become a frightening 

specters for the broader community in 

recent decades. Besides, because of the 

various kinds of terror that bring religion 

name, fear also threatens the education 

world, which has become a wet field for 

sowing the seeds of radicalism from the 
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younger generation. The Worriedness 

about the radicalism notion that spreads to 

educational institutions manifest in various 

forms. It has been found that 39 per cent of 

university students at the university are 

infected by radicalism (Akbar, 2022). 

That statement was strengthened by 

the Alvara Research Center, which 

surveyed 1,800 university students and 

2,400 high school students in Indonesia. 

That stated that most respondents chose 

NKRI (the Unitary State of the Republic of 

Indonesia) as a form of country, but 17.8 

per cent of university students and 18.4 per 

cent of students chose the form of the 

Khilafah country as a form of a country 

that ideal (DHF, 2022). The government 

confirmed that statement through 

Commission X, which stated that the 

spread of radicalism notions on campus is 

truly happening (C.N.N. Indonesia, 2022). 

The worriedness of radicalism became 

something that cannot be underestimated 

for the integrity of the Indonesian nation. 

So far, studies of radicalism tend to 

focus on local loci, which basically 

become the branch of the spread of 

radicalism ideology. Whereas in the last 

two decades occurred, terrors were carried 

out by Amrozi cs from Lamongan and 

takfiri movements from Malang. The 

spread of radicalism from those two cities 

has a massive movement by implementing 

its tangible form through religious studies 

associations. Two tendencies from the 

study about the movement to break the 

chain of radicalism can assert the lack of 

attention aimed at the education world. 

First, many studies give attention to the 

factors that cause radicalism (Hafid, 2020; 

Irawan & Arifin, 2021; Khoir, 2021; Yono, 

2016) 

Second, is a study that gives attention 

to society's educational implications 

(Hidayat et al., 2019); (Jailani et al., 2021). 

Mark Stout said that the spread of 

radicalism through educational institutions 

moves so smoothly, so that difficult to stop 

it (Stout, 2009). 

Noorhaidi Hasan said the same thing 

about the cultivation of radicalism notion, 

which is increasingly difficult to detect 

because it is disguised as an official state 

institution (Hasan, 2006). From tendency 

of existing studies shows that diaspora 

radicalism through educational institutions 

is not / less attention. The diaspora process 

of radicalism is feared can increase the 

separatist movements that threaten the 

integrity of NKRI. 

This study completes the existing 

studies' deficiency by highlighting how the 

pattern of NU and Muhammadiyah 

educational institutions in preventing the 

rate of radicalism in East Java grassroots 

communities through an educational level 

at the madrasa level to the university level. 

Radicalism is connected directly with the 
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mindset and religious understanding of 

humans that can affect social stability in 

society. That is a thing that crucial to know 

that there is an existence of education 

proton that contribute significantly to the 

country and social community (Comfort, 

2014). In particular, this paper answers 

how NU and Muhammadiyah educational 

institutions become patrons of educational 

institutions from other affiliations in 

various forms of discourse and teaching 

practice. A deep understanding of the 

dangers of radicalism notions/movement in 

various dimensions of life provides enough 

provisions for future generations and 

lessons learned for arranging action plans 

for handling radicalism notions.   

This research is based on the 

argument that radicalism notion, on the 

one hand, can threaten the integrity of the 

NKRI. On the other hand, it also causes 

anxiety in society because it potentially 

causes chaos by using the name of 

upholding religious values. The chaos 

caused by radicalism has become the basis 

for divisions in many areas. Radicalism 

has claimed many lives as a sacrifice of 

misunderstandings in understanding 

religion. That happened in many places 

with ISIS, Wahhabis, NII, DI/TII, and their 

Nevens, who structurally have the same 

understanding. At the same time, many 

misconducts occur due to limited 

knowledge in understanding religious 

narratives. Thus, the notion of radicalism 

can endanger many circles, especially it is 

delivery in the education sector, the spread 

of which is relatively difficult to block. 

 

METHOD 

The community groups seen as barns 

for radicalism in East Java are Lamongan 

and Malang, with disbelief cases used as 

the unit of the analysis for this research. 

The historicity of radicalism happening in 

Indonesia over the last two decades has 

highlighted Lamongan and Malang as 

sources of spreading Takfiri teachings. The 

spread of these teachings is highly 

determined by the educational activities of 

individuals and community groups. 

Radicalism, such as the teachings of 

takfiri, has become a basic guideline for 

someone to denounce someone or other 

groups. Some even lead to murder. They 

reject all kinds of religious understandings 

that do not come from their group. By 

examining the educational institutions of 

NU and Muhammadiyah, which provide 

educational patterns to be tolerant as 

patrons of other educational institutions to 

prevent the diaspora of radicalism in 

Indonesia.  

The topic of the study about effort 

radicalism counter was chosen considering 

the enormous impact on human survival, 

including the occurrence of terrors in 

society that caused restlessness, such as the 
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Bali Bombing I (2002), Bali Bombing II 

(2005), Malay Village Bombing (2017), 

and the Surabaya bombings (2018). One of 

the distribution sectors is through 

educational institutions. NU and 

Muhammadiyah, through their educational 

institutions at various levels, try to carry 

out counter-radicalism movements, 

primarily through the Aswaja and 

Kemuhammadiyahan values approach. In 

addition, besides Aswaja and 

Kemuhammadiyahan education, through 

the authority of educational institutions, 

NU and Muhammadiyah emphasize 

supporting materials such as nationality, 

state, and love for the country. 

As analytical material, the data 

needed are qualitative data obtained 

through observations, interviews, and 

related literature documentation. 

Observations were made at research loci at 

NU and Muhammadiyah educational 

institutions in Lamongan and Malang. In 

addition, the data obtained through 

observation was strengthened by 

interviews with important figures at the 

two loci. Among these figures are Nur 

Hakim (IAI Tabah Lamongan lecturer), 

Ainur Rofiq (Muhammadiyah Lamongan 

lecturer), Sofi and Siti Nur Indah 

(Muhammadiyah Lamongan School) (Sofi, 

2022), Habibah (Headmaster of NU 

Lamongan), Ahmad Ghulam (NU Malang 

school), Qurroti A'yun (a lecturer at 

UNISMA Malang), and Fitri Wahyu 

Ningsih (a Muhammadiyah school in 

Malang). The data provided by the 

informants mentioned the participation of 

educational institutions, especially NU and 

Muhammadiyah, in providing material on 

tolerance and love for Indonesia. 

The data analysis of this research 

will be carried out repeatedly between data 

collection and analysis simultaneously 

with the principle of ongoing analysis. The 

data collected through this method is then 

analyzed through the stages of data 

reduction, data presentation, conclusion, 

and data verification. Furthermore, the 

verified data are grouped according to their 

respective tendencies. The researchers map 

the focus of NU and Muhammadiyah 

educational institutions on the values of 

tolerance and the application of rahmatan 

Lil 'Alamin so that they can become 

patrons of other educational institutions in 

counter-radicalism. After that, the 

conclusion is made by providing an 

interpretation of the data that has been 

analyzed at the stages of data reduction 

and data display 

 

 

RESULT AND DISCUSSION 

Commitment of NU and 
Muhammadiyah Educational 
Institutions In Disseminating The 
Importance Of Tolerance Values 
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Widespread radicalism occurs due to 

a lack of awareness by the community in 

understanding religious messages, 

especially preachers, and the lack of 

tolerance in viewing differences. In this 

effort, NU and Muhammadiyah 

educational institutions were initially a 

forum for students to be provided with 

appropriate knowledge at their level. 

However, in the development of 

educational institutions, NU and 

Muhammadiyah also took a role in 

instilling the values of tolerance . That is in 

line with what Nur Hakim and Siti Nur 

Indah stated that educational institutions 

have the potential to provide direction 

regarding critical thinking and not easily 

blame others (Hakim, 2022; Indah, 2022). 

That potential can be appropriately 

managed by inculcating the value of 

tolerance so that students have an open 

mind to accept the opinions of others 

without a tendency to get hurt. In addition, 

educational institutions are also considered 

adequate for doing the value of tolerance 

because the direction and guidance of 

tolerance can be monitored by 

teachers/lecturers as the controlling party. 

The habituation of tolerance under 

the shade of educational institutions has 

excellent potential for a life of mutual 

respect for one another. The diversity of 

identities in Indonesia is the dominant 

factor in the need for tolerance. In 

addition, the existence of NU and 

Muhammadiyah as the largest mass 

organizations in Indonesia can be a 

locomotive of tolerance in responding to 

internal Muslim diversity that cannot be 

separated from various kinds of 

differences. What the researcher observed 

was also approved by Kiai Ainur Rofiq, 

who said that harmony would not be 

created without mutual respect for one 

another (Rofiq, 2022). There were various 

kinds of commotion, such as: The 

Situbondo riots (1996), (Firdausi, 2022), 

the Poso conflict (1998), (Kompas Cyber 

Media, 2021), Sampit riot (2001) (———, 

2021), to the Sampang Shia conflict (2012) 

(Tempo, 2012), is an example of inter-

identity commotion that stems from the 

lack of tolerance applied at that time. 

Various attitudes of intolerance need to be 

eradicated until nothing remains so that 

people can live in peace according to their 

beliefs. 

At the same level, based on the 

researcher's observations, the chaos that 

has occurred in various places illustrates 

the conditions society does and the 

consequences of a response. The response 

to other parties' behaviour needs to be 

considered because it can trigger intolerant 

behaviour. That is the impact of a lack of a 

deep understanding of tolerance as the 

basis for the birth of harmony and peace in 

life. Thus, inculcating the value of 
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tolerance through educational institutions 

is necessary to provide a holistic 

understanding to future generations so that 

riots with intolerant backgrounds will not 

be repeated. 

 

Mainstreaming The Concept Of Islam 
Rahmatan Lil Alamin In NU And 
Muhammadiyah Educational 
Institutions 
 

Muslims, the people who follow the 

example of the life of Prophet Muhammad, 

should behave well to all humans. As 

taught by the Prophet Muhammad, 

compassion is given to all humanity 

without violence. Thus, Muslims are not 

allowed to easily insult or disbelieve in 

fellow Muslims because it would be 

against the noble values taught by the 

Prophet Muhammad (Ghulam, 2022). 

Being friendly towards fellow Muslims is 

based on the Prophet Muhammad's hadith. 

A person's faith is considered less than 

perfect to love his brother (An-Nawawi, 

2005). By loving one's fellow human 

beings, one will not easily mislead, let 

alone disbelieve in someone. This pretext 

is in line with the concept of Islamic 

teachings as the religion of rahmatan Lil 

'Alamin, which provides comfort for all 

nature. Through the patronage of the 

Prophet Muhammad, Muslims can 

compete in terms of goodness, especially 

tolerance for fellow Muslims who have 

different views (2022). 

Teaching at NU and Muhammadiyah 

educational institutions that emphasize the 

recommendation of tolerance has 

significant value in stemming the rate of 

radicalism (Fathurrochman & Muslim, 

2021; Sodikin & Ma`arif, 2021). The 

values of tolerance and respect for other 

opinions are instilled through educational 

institutions. At the Lamongan 

Muhammadiyah school, the inculcation of 

moderate Muhammadiyah values is a 

crucial thing to convey. The same teaching 

method is also applied in NU educational 

institutions that emphasize Aswaja values 

as the spearhead of the way of religion in 

Indonesia. The teaching of the educational 

institutions of the two mass organizations 

is also supported by relevant materials 

such as nationality, statehood, Pancasila, 

and an invitation to love the homeland 

(Ningsih, 2022). Various subject matter 

has the value of integrity with each other in 

supporting students' knowledge. 

Integrating counter/deradicalization-

oriented material can be an excellent 

opportunity to assist students in living a 

harmonious life (Habibah, 2022). 

Public restlessness about radicalism 

can be highlighted through the way 

delivery of religious messages by religious 

authorities. Delivery of religious messages 

that are full of hatred and prejudice toward 

others is an inappropriate thing to do. 

Commendable moral behaviour is a basic 
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need in conveying religious messages. 

Various hate speeches, such as disbelief 

and heresy, are scattered through social 

media. Such hate speech is caused by a 

lack of understanding of communication 

ethics, especially in responding to religious 

issues (Wikanda et al., 2020). The broader 

community in mass communication needs 

the provision of commendable moral 

material. The teaching of commendable 

morals is also applied by NU and 

Muhammadiyah educational institutions at 

all levels to equip students in the future in 

responding to fundamental matters. 

 

The Pattern of NU and Muhammadiyah 
Educational Institutions in Preventing 
the Rate of Radicalism in East Java 
Grassroots Communities through 
Educational Levels at the Madrasah 
Level 
 

Based on the findings that have 

been described previously, the teaching 

pattern used by NU educational institutions 

focuses on the values of Ahlus Sunnah 

Wal Jama'ah (ASWAJA). If further 

elaborated, several values of ASWAJA 

form the basis for NU's deepening, namely 

Tawassuth (moderate), defined as the 

middle way. In Aswaja's understanding, he 

always puts forward the principle of a 

moderate middle way in various fields. 

Then there is Tawazun (balance), which 

means the form of a relationship that is not 

one-sided, such as always being balanced 

in using Naqli arguments or Aqli 

arguments (Tim PWNU Jawa Timur, 2007, 

p. 3). 

Furthermore, there is Tasamuh 

(tolerant), which means being tolerant of 

different views, especially in the case of 

Furu'iyah, so that there is no mutual 

feeling of being disturbed and hostile to 

each other. In addition, it is not justified to 

impose beliefs on others in this context. 

Then, there is I'tidal (fair) which means 

putting something in its place. In contrast 

to the analogy of being equal, what is 

meant by fairness is enforcing the rules 

following the applicable rules (Helmawati, 

2018, p. 59-60). Furthermore, the last is 

Amar al-Ma'ruf Nahy al-Munkar, which 

means an attitude that encourages good 

deeds and prevents evil (Qomar, 2014, p. 

175). 

Basically, NU educational 

institutions have a disapproving view of 

groups that are easy to disbelieve. 

Moreover, NU also has a value that is 

upheld, namely, rahmatan Lil Alamin. The 

existence of people who easily disbelieve 

like that is because they do not understand 

the teachings of Islam in depth. ASWAJA 

is emphasized at the school level, namely 

about Ubudiyah, such as how to pray 

according to shari'ah Ahlussunnah wa al-

Jama'ah. Next, about morality to humans 

and the environment. The story about 

Imam Shafi'i, namely his glory of giving a 

fly to drink in his ink, contains the 
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meaning of God's power in giving love to 

his creatures. In addition, there is a 

particular program of character education 

to foster tolerance within oneself. Anti-

bullying program habituation to discipline 

students, so they do not mock each other. 

NU's teachings at this school emphasize 

the teachings of prayer and the formation 

of pious characters. When prayer can be 

maintained and character can be built 

properly, students already have a solid 

religious foundation and are not easily 

shaken. 

In addition, lecturers at NU 

educational institutions in Malang also 

agree with some of the explanations above. 

The concept of Rahmatan Lil 'Alamin is 

the basis for morals to God, fellow human 

beings, and the whole of nature. 

Furthermore, character education is the 

primary key to understanding diversity 

with tolerance. So with a concept like this, 

it is hoped that it can break the chain of 

radicalism that leads to terrorist activities. 

Furthermore, the teaching pattern 

used by Muhammadiyah educational 

institutions focuses on Muhammadiyah 

values (Aristyasari & Faizah, 2020; Faruq, 

2020; Marsudi & Zayadi, 2021; Nurhidaya 

et al., 2020; Qodir et al., 2021; Sodikin & 

Ma`arif, 2021). Muhammadiyah Education 

is an Islamic da'wah movement that, from 

the beginning, voiced anti-Superstition, 

Bid'ah, and Churafat, commonly 

abbreviated as TBC, and became the 

leading pioneer in inviting Muslims to only 

return to the Qur'an and Sunnah in matters 

of faith. And worship (Wardiyanto, 

Hasnidar and Elihami, 2020, p. 71). In 

addition, Muhammadiyah views Islam as a 

religion that contains the values of Tajdid 

(progress) to create an enlightened human 

life. Progress in the view of Islam is the 

all-important goodness which gives birth 

to the superiority of outer and spiritual life. 

As for da'wah and Tajdid for 

Muhammadiyah, it is a way of change to 

realize Islam as a religion for advancing 

human life throughout the ages. From the 

perspective of Muhammadiyah, Islam is a 

progressive religion (Din al-Hadlarah) 

whose presence brings grace to the 

universe of life. Muhammadiyah values 

taught in educational institutions also play 

an essential role in teaching students moral 

values. 

Teachers at Muhammadiyah 

educational institutions believe that ethics 

is essential not to humiliate friends and 

cultivate tolerance. As is the case in the 

difference in reading prayers in the home 

environment and Muhammadiyah 

elementary schools emphasizing Amar 

Ma'ruf Nahi Munkar and referring to al-

Qur'an surah al-Maun about help. In 

addition, the actions of groups that are easy 

to disbelieve are wrong. If they happen to 

students, they will be given directions such 
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as reprimanding friends in a good way, 

providing understanding, and guiding 

children on how to say good things. 

In addition, educational institutions 

in Malang also agreed that groups that 

easily disbelieve in fellow Muslims should 

not be like that because infidel whether or 

not a person or group returns to the Shari'a. 

Muhammadiyah subjects play a role in 

teaching harmony, tolerance for 

differences of opinion, possessions and 

being more grateful for favours. In 

learning Islamic religious education, the 

prophet's stories instil the concept of 

rahmatan Lil Alamin. 

 

Patterns of NU and Muhammadiyah 
Universities in Preventing the Rate of 
Radicalism in East Java Middle Class 
Society 
 

Based on the findings described 

previously, the teaching patterns used by 

NU universities are in line with the 

teaching patterns used by educational 

institutions from elementary to high school 

levels. The existence of the application of 

the values of Ahlus Sunnah Wal Jama'ah 

(ASWAJA) (Baharun & Nur Aini, 2020; 

Fathurrochman & Muslim, 2021; Fithriyah 

& Umam, 2018; Helmawati, 2018; 

Khamid & Adib, 2021; Kharismatunisa’ & 

Darwis, 2021; Qomar, 2014). However, 

what distinguishes the teaching pattern is 

the depth of the values of Aswaja itself. At 

the university level, the emphasis on the 

attitude of Tawassuth (moderate) towards 

students is crucial to stimulate the mindset 

so that they can think critically and not 

lean towards the real or liberal camps.  

Basically, the university environment 

is an environment that is free to think and 

explore science. With the freedom and 

deepening of thinking, every academic 

circle in the university environment is not 

easily exposed to radicalism that leads to 

acts of terrorism. However, it is different 

when a person has been exposed, then the 

actions taken will be much more extreme 

because their self-understanding has been 

fully and deeply understood. 

In taking preventive measures, NU 

universities seek to apply NU's ASWAJA 

values, which are then applied as special 

courses by focusing on grounding the 

characteristics of Tawassuh, Tasamuh, 

Ta'adl, Tawazun, democracy, neutral, and 

inclusive. Even one of the NU universities 

in Malang said they have a role in instilling 

and spreading the right things in 

understanding religion. More on education 

as the basis of knowledge sought not to be 

wrong in taking a stance in the future, 

achieving tolerance as the key to unity, and 

applying the concept of Rahmatan Lil 

'Alamin at the university level. 

With so many understandings of 

radicalism that eventually lead to acts of 

terrorism, NU universities hope that a deep 

understanding of special courses on 
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ASWAJA can be a preventive measure in 

breaking the chain of spreading extreme 

radicalism and terrorism worldwide 

universities. Thus, the college community 

that has been exposed can begin to return 

to a path that focuses on moderate 

ASWAJA values. Although it is not as 

easy as turning the palm in hand, 

hopefully, the maximum efforts made by 

NU universities can achieve maximum 

results. 

Furthermore, the teaching pattern 

applied in Muhammadiyah universities is 

in line with the teaching pattern in 

educational institutions from elementary to 

high school. However, at the university 

level, the values of Muhammadiyah are 

further deepened. As stated by Haedar 

Nasir, one of the Muhammadiyah leaders 

At the previous level of education, 

Muhammadiyah values revolved around 

voicing anti-Superstition, Bid'ah, and 

Churafat, then returning to the teachings of 

the Qur'an and Sunnah. Meanwhile, at the 

university level, based on exploring the 

values of Muhammadiyah. It is also 

required to maintain characteristics. Such 

as charity and striving for peace and 

prosperity, gaining friends and practising 

Ukhuwah Islamiyah, relieved, broad-

minded by holding Islamic teachings, 

being religious and social, heeding all 

laws, Amar Ma'ruf Nahi Munkar and being 

a role model, active in community 

development, cooperating with any Islamic 

group, cooperate in building the country, 

and is fair (Utami and Cahyono, 2019, p. 

89).  

Implementing the values of 

Muhammadiyah in higher education, 

namely by organizing and managing the 

teaching and learning process, and 

including the Al-Islam 

Kemuhammadiyahan (AIK) subject as a 

form of Muhammadiyah spiritual 

development levels for students as a 

reflection of the values of the practice. 

Islamic teachings are formed in the 

personality of students (Nurhidaya, Antong 

and Halim, 2020, p. 2). AIK is a hallmark 

of the organization of Muhammadiyah 

education to form human learners who are 

devoted, have good morals, are progressive 

and excel in science and technology as the 

embodiment of Tajdid da'wah Amar 

Ma'ruf Nahi Munkar.  

That follows the mandate in the 46th 

Muhammadiyah Conference Decision on 

the Revitalization of Muhammadiyah 

Education. This vision indirectly obliges 

all PTMs to improve quality in various 

aspects, including Al-Islam and 

Kemuhammadiyahan Education as one of 

Muhammadiyah's missions in da'wah. To 

support the vision in the decision and refer 

to the AIK Education Guidelines for the 

Higher Education Council of PP 

Muhammadiyah and Kemuhammadiyahan 
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(2013) stated that Al-Islam and 

Kemuhammadiyahan should ideally be the 

spirit and vision for other course, not 

merely stand-alone separately. as a course. 

In line with what was conveyed by 

lecturers at Muhammadiyah universities in 

Lamongan and Malang, Islamic education 

has two meanings: a field of study and a 

vehicle for character formation. Therefore, 

Islamic education is functional in the sense 

that it places more emphasis on experience 

and creativity. The AIK courses developed 

by Muhammadiyah universities can 

simultaneously develop the potential for 

thinking and dhikr. Moreover, with the 

entry of the 21st century, it is an era filled 

with a fast and complex world of 

technology and information. For example, 

some students show disrespectful attitudes, 

such as promiscuity, lack of responsibility, 

and even exposure to radicalism. Here, it is 

necessary to cultivate an attitude of caring 

and empathy through straight faith and 

sincere worship, an attitude of submission 

to Allah SWT. as emanated in 'Ibad ar-

Rahman (Universitas Muhammadiyah 

Malang, 2001. p. 7). 

For PTMA, the nature of the AIK 

curriculum, which is currently still 

separated, needs to be changed into a 

curriculum that is integrated and 

interconnected with other courses. The 

AIK value is then internalized as a value 

that animates all courses and all aspects of 

life problems. That is in line with the goals 

of education in the view of the founder of 

Muhammadiyah KH. Ahmad Dahlan with 

the traditional formulation of the 

educational goals of Muhammadiyah. 

There are at least three ropes that connect 

the two. Namely religiosity (Muslim kyai-

human). Optimal personal growth 

(progress-moral, capable, confident), and 

valuable (useful-functioning-pragmatic) or 

practising religion and science to 

understand and solve social life so that 

there is progress in society. 

Based on the explanation above, the 

material presented on the subject of al-

Islam and Kemuhammadiyahan, besides 

aiming to produce Muhammadiyah cadres 

so that the Muhammadiyah da'wah 

movement continues to exist and develop 

widely. Another goal is that the public, 

especially students studying in higher 

education, can examine actual and 

fundamental issues, such as the issue of 

radicalism that leads to acts of terrorism. 

With these courses, Muhammadiyah 

universities hope to improve and better 

understand human nature, true faith and 

monotheism and fortify actions that 

contain shirk, superstition, heresy and 

khurafat. Furthermore, we can return to the 

primary source of Islamic values, namely 

the Qur'an and as-Sunnah. 
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Lamongan and Malang are the 

biggest bases of radicalism in East Java. So 

that NU and Muhammadiyah through their 

educational institutions are present to 

break the chain of the trans-national 

ideology. These efforts were carried out by 

NU and Muhammadiyah through 

mainstreaming the values of tolerance and 

the theology of love contained in the 

teachings of aswaja and 

kemuhammadiyahan. The pattern of 

education used by NU educational 

institutions in preventing radicalism, from 

the madrasa to university levels, focuses 

on the values of Ahlus Sunnah Wal 

Jama'ah (ASWAJA), namely tawassuth 

(moderate), tawazun (balance), tasamuh 

(tolerant), justice (fair), and Amar al-

Ma'ruf Nahi al-Munkar. Furthermore, at 

the university level, ASWAJA's values are 

better understood and applied in separate 

special courses and focus on moderate 

grades. Meanwhile, the efforts made by 

Muhammadiyah educational institutions in 

preventing radicalism, focused on the 

values of Muhammadiyah, namely voicing 

anti-superstition, Bid'ah, and churafat, then 

inviting Muslims to only return to the 

Qur'an and as-Sunnah, as well as 

implementing the values of Islam. -Tajdid 

values to create an enlightened society. 

Then, at the university level, 

Muhammadiyah educational institutions 

apply these values in separate courses, al-

Islam and Kemuhammadiyahan (AIK). 

These two Islamic organizations have 

something in common, namely applying 

the concept of tolerance and the concept of 

Islam rahmatan lil Alamin, which aims as 

a preventive measure so that future 

generations do not repeat acts of terrorism 

with a background of intolerance.. 
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